This article examines the historical and contemporary links between Olympism and peacemaking. It traces the development of thought and praxis in relation to the Olympic movement's aim and capacity to promote peaceful coexistence and intercultural understanding from the ancient Olympic Truce to the revival of the modern Olympic Games by Baron Pierre de Coubertin, to the current relationship between the Olympic movement and the United Nations peace agenda. The article highlights the perceived discrepancy between rhetoric and reality, and between theory and practice, as well as the persistent criticisms that have been levelled at the Olympic movement with regard to its peacemaking achievements, drawing together the key issues and debates addressed in this collection of papers.
Thus, the Olympic Truce was not universally applied or observed throughout the Greek world. Furthermore, it was probably not based on the conception of war as morally repugnant, but rather on pragmatic reasons. 10 It is important here to emphasize that the ancient Olympic Games contributed to and were associated with the very difference and conflict they are sometimes believed to address. Sport in ancient Greece provided a forum for the creation and reproduction of a 'discourse of difference', that is, divisions among groups and the ordering of these groups into hierarchies. 11 In protecting the Olympic Games, the ancient Olympic Truce can be seen to have helped preserve and showcase the political power of the ruling classes that controlled the means of organized warfare, as well as the skills and spirit of warfare. 12 The dichotomy of war and peace was constantly present in ancient Olympic history, just as it has been in modern sport. 13 Indeed, the history of the Olympic Truce corroborates the view that sport is 'an ambivalent phenomenon which, in principle, is open for use in connection with war and peace'.
14 What, then, is the significance (if any) of the ancient Olympic Truce to the modern Olympic Games and their ability to contribute to a more peaceful world? Although the ancient Games clearly failed to eradicate war and violent conflict, it could be argued that they did help neutralize at least some of the political discord and contributed to the development of a common consciousness linking all Greek states. 15 As Reid argues, the ancient Games' ability to promote an atmosphere of friendship and solidarity among otherwise diverse, and often warring, peoples may be their most remarkable legacy. 16 In this respect, the ancient practice of Olympic Truce has become a modern ideal. In the present-day context, proponents of the Olympic Truce regard it as one of a range of instruments that can be used to help make peace more likely, notably as 'an example of what might be possible in the field of human conflict, if only there were sufficient opportunity and motivation for a trucial pause'. 17 In order to evaluate the ways in which the ancient practice of Olympic Truce has been revived within the modern Olympic movement as a global peacemaking tool, as well as the implications and impacts thereof, this paper examines the key ideas, concepts and practices that are associated with Olympism and peacemaking, which can be defined as the process of constituting peace as a condition of life, maintaining it and recovering it when it fails. 18 The paper highlights the perceived discrepancy between rhetoric and reality, and between theory and practice, as well as the persistent criticisms that have been levelled at the Olympic movement with regard to its peacemaking achievements. In so doing, the overall aim of this paper is to outline the key issues and debates addressed in this collection of essays. First, however, it is necessary to consider how the notion of peace has come to be associated with the modern Olympic Games. To do so, we need to go back to the Olympic philosophy developed by the French aristocrat Baron Pierre de Coubertin in the late nineteenth century.
Peacemaking in modern Olympic history: the vision of Pierre de Coubertin
The modern Olympic Games have evolved into a global mega-event with great cultural, [T]he revived Olympic Games must give the youth of all the world a chance of a happy and brotherly encounter, which will gradually efface the people's ignorance of things which concern them all, an ignorance which feeds hatreds, accumulates misunderstandings and hurtles events along a barbarous path towards a merciless conflict.
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From the outset, de Coubertin's envisaged the interplay between nations united by enthusiasm for peace and an internationalism that would set a ceremonial seal on their peaceful ambitions. 33 His aim was to promote peaceful internationalism, a form of enlightened internationalism cultivated by a non-chauvinistic nationalism. He consistently stressed the dual character of the Olympic Games -as both patriotism and world peace -and sought to establish a balance between love for one's country and love for mankind, 34 arguing that 'internationalism enjoins not the expulsion of nationalist sentiments and expressions but rather their encapsulation.' 35 De Coubertin expressed this duality as follows:
[N]ationalism is by no means detrimental. However, it would quite easily develop in that direction unless corrected by a sincere internationalism. … national peculiarities are an indispensable prerequisite for the life of a people and that contact with other people will strengthen and enliven them . . . Simply as individuals, people are predestined to a life of solitude. It serves them well to know of one another.
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Getting to know each other through the Olympic Games can potentially soften people's ethnocentrism by enlarging their range of acquaintance and stretching their respective hermeneutic circles so that they might intersect in novel ways. 37 Luring nations into international arenas such as the Olympic Games is arguably an effective way 'to get them to see that their cherished beliefs and ways of life are only one among many other such beliefs and ways of life'. 38 According to Morgan, this is not only the key message to glean from de Coubertin's linkage of Olympism and nationalism, but also the moral message that should form the departure point for renewed efforts to articulate the ideal of Olympism. 39 A similar sentiment was recently voiced by political commentator Dennis Altman, who argues:
The real importance of the Games is that it brings together almost every country in the world, not through meetings of leaders but through competition by young sportswomen and men. There are moments when national chauvinism still allows us to hail success by others, whether it is the extraordinary Chinese gymnasts, the Jamaican sprinters or the long-distance runners from Africa. Corny, commercial and costly, yes, but moments that are important in asserting a shared global citizenship. 40 In order to establish how de Coubertin's vision may inform contemporary peacemaking efforts, it is important to stress that de Coubertin was the bearer of more general ideas which permeated his sociocultural milieu. Indeed, the modern Olympic peace ideal cannot be understood without reference to the political, educational and philosophical ideas that were current in Europe during the late nineteenth century. 41 A broad range of thinkers and movements directly or indirectly influenced de Coubertin, not only within the French aristocracy but also in the Anglo-Saxon education system (most notably the legendary Thomas Arnold, who was headmaster at Rugby public school between 1828 and 1842), the international peace movement, the ancient Olympic mythos, and via media philosophers. 42 It seems that he borrowed rather eclectically from these diverse ideas to develop his philosophy of Olympism. culture -realities that also constrained the world of sport -but it was also grounded in a theory of sport spectatorship that failed to apply itself equally coherently to the lived experience of the athlete. 46 Despite these important concerns, the capacity of the Olympic movement and the Olympic
Truce to foster peaceful coexistence has received renewed and heightened attention in recent years.
The Olympic movement and peacemaking: achievements, failures and challenges
Contemporary Olympic thinking is not a coherent philosophy; it is best viewed as a network
of ideas, open to interpretation and application in varying contexts. 47 The Olympic Charter is an important document for the contemporary link between Olympism and peacemaking. The
Charter identifies peace as one of the key goals of Olympism, as stated in Fundamental Principle 2: 'The goal of Olympism is to place sport at the service of the harmonious development of man, with a view to promoting a peaceful society concerned with the preservation of human dignity.' 48 The aim of the Olympic movement, then, is 'to contribute to building a peaceful and better world by educating youth through sport practised in accordance with Olympism and its values'. 49 Jacques Rogge, the President of the International Olympic Committee (IOC), recently confirmed that 'building a peaceful and better world through sport, practised without discrimination of any kind and in the Olympic spirit' is one of the fundamental principles of the Olympic movement. 50 It is for this reason that, in 1992, the IOC revived the ancient Olympic Truce after it had remained dormant for almost a century. 51 The Truce has been invoked at every Olympic Games since.
Since 1993 the Olympic Truce has had formal endorsement from the United Nations These and other achievements are discussed in more detail in other papers in this collection.
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Beyond these practical results on the ground, some scholars argue that the Olympic Truce reminds us of the power of idealism and its capacity to inspire a new generation and its leaders at a time of diminishing confidence in political institutions. 59 Parry and Nissiotis, for instance, contend that whether or not the Olympic Truce brings significant political change, we must always have in mind the educative value of its example. 60 The international torch relay in the lead-up to the Olympic Games has also been characterized as a significant ritual in the promotion of intercultural understanding, arguably affording 'an expression of peaceful cooperation between human beings, between generations, and between countries'. 61 However, recent experience shows that the torch relay is not necessarily a harmonious or peaceful affair; rather, it personifies intercultural encounter, conflict and negotiation. The Tibetan protests around the Olympic torch relay in India and other countries prior to the 2008 Beijing Games highlight the potential for a megaevent like the Olympic Games to be used as a vehicle for political mobilization. and groups to take responsibility for increasing world peace through sport'. 64 The project organizes workshops, symposia and other forms of education and outreach to emphasize and recapture the fundamental Olympic values of peace, humanitarianism and peaceful internationalism. 65 Initiatives such as these echo de Coubertin's vision that the basis for mutual understanding and respect between human beings is not in the elite sporting competitions that are on display during the Olympic Games, but is ultimately rooted in ongoing Olympic education at the grassroots level.
It cannot be easily assumed that the peacemaking endeavours associated with the modern Olympic movement have had the desired effect of promoting peaceful coexistence.
In fact, several authors are highly critical of the Olympic movement's peacemaking aspirations. In 1984, Seppänen concluded that the independent contribution of the Olympic Games in affairs of peace and war had been 'rather negligible', and that the Olympic movement had been 'quite powerless in putting its dreams of mutual understanding into practice'. 66 Notwithstanding the practical achievements of the 1990s described above, critics argue that the conclusion that the Olympic movement has failed to contribute to any real degree to the goal of 'promoting a peaceful society concerned with the preservation of human dignity' 67 , is still valid today. For example, Toohey and Veal assert that:
[D]espite the rhetoric, the role or influence of the Olympic Games, if any, in these matters is likely to be minor and swamped by much more significant causes of war and peace, such as the play of national and ethnic political and economic interests. … While a number of minor concessions among hostile nations has been claimed in the name of the [Olympic Truce], there is no evidence to suggest that, in reality, the Olympic Games have any significant or lasting effect on modern armed conflicts.
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One of the most scathing critiques of Olympic peacemaking has been formulated by John
Hoberman. Hoberman rejects the claim that the Olympic movement is a peace movement not only because there is no evidence to support such a claim, but also because in his view the IOC fails to meet the minimum ethical and humanitarian standards required for international organizations to have credible peace-promoting effects. 69 He points to the ethically compromised leadership of the Olympic movement and the global sports autocrats'
'delusional belief' in their ability to create peace in a conflict-ridden world. For Hoberman, the Olympic Games have been and remain a form of 'show-business internationalism' that must be distinguished from legitimate international humanitarian organizations. 70 The scepticism of these scholars regarding the Olympic movement's capacity to promote peace should be understood within the context of longstanding concerns about organizational corruption and unaccountability, elitism, commercialization, Eurocentrism, excessive nationalism, masculinism, the marginalization of Olympic education, doping, and so forth. 71 While in recent years reforms have been implemented in order to address some of these issues (e.g. in the wake of the IOC 2000 Reform Commission), 72 some believe that the effects of such reforms are likely to be minimal due to what Brian Martin calls the 'design flaws' of the Olympic Games; that is, 'that they are exclusively competitive games between elite athletes with large numbers of spectators', making them 'ideal vehicles through which states and corporations can pursue their interests'. 73 For Martin, despite their lofty ideals the modern Olympic Games have become the plaything of powerful interest groups, especially governments and multinational corporations.
Overview
The present collection of papers is situated at the intersection of optimism and scepticism, of involved advocacy and critique regarding the Olympic movement's aim and capacity to contribute to intercultural understanding and peaceful coexistence. Olympic Games to contribute to sustainable and equitable change for the people of Rio de Janeiro, as well as for cautious consideration of the extent to which the Olympic movement's ethos of SDP has made inroads within the broader cultural and political economy.
Tess Kay similarly addresses the international development and peace legacies of Olympic and sport initiatives, however her primary focus is on methodological challenges and the relationship between funders and recipients of SDP programmes. Kay shows how the determined search within the SDP movement for 'robust evidence' reflects the interests of external agencies, which may include the IOC, National Olympic Committees or the UN, rather than in-programme or local needs. Kay argues for a reorientation of knowledge production towards internal programme learning independent of external accountability.
Kay's findings have direct relevance to the peacemaking and development initiatives undertaken, coordinated or funded by (former) Olympic athletes and other actors within the Olympic movement, and can help improve the credibility and impact of Olympic outreach programmes. This is important because despite providing a valuable opportunity for crosscultural engagement, grassroots Olympic movement outreach appears to have had little discernable impact. Instead, its ambitious ideas about using sport as a tool for direct development 'have mostly met with failure and resistance at the macro level.' 75 The articles published here demonstrate the complex and multi-faceted nature of the relationship between Olympism and peacemaking, and identify the various challenges and obstacles that lie ahead on the road to promoting peaceful coexistence and intercultural understanding through sport. They show that there is much to be done if the Olympic movement is to achieve its goal of promoting 'a peaceful society concerned with the preservation of human dignity'. Drawing together the contributions to the collection, the epilogue argues for a more theoretically informed approach to peacemaking through sport.
